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EDITORIAL

BOAZ ADHENGO

RELIGIOUS TOLERANCE:

Enjoying the fruits of Unitarian Universalism

Walking through the streets of Abuja, a tourist from Europe would
be perplexed as to whether African calamities and misfortunes are
fictitious inventories. For she will be stolen to the magnificent art of
living, the state of technology and the globalised appreciation the
city has. Yes, Abuja is in Nigeria, and it has benefited greatly from
FDI (Foreign Direct Investment) as promoted in multilateral
agreements that the country has engaged. The most prominent
developer is the Americas, to whom a greater percentage of the
‘black’ population presumes this part of the continent to be their crux
of origin, that either their ancestors were slaves or freedom fighters.
Hence, to that end, African Americans have been frequent to West
Africa, penetrating the ‘Gold Coast’ as it was known before the
scramble for colonies, visiting the various traditional chiefdoms and
kingdoms that exist up to this present day. Simply put, they are
trying to reconnect with their past through consumption of space.
And in that same regard, African countries are becoming wary of
foreign investors, for they dilute their cultural practice, engulf their
tradition by introducing the economy of leisure, the etiquette of
consumption, derailing the entire continent from its fundamental
principles of community and the role of the individual. Some see it
as brain-washing tactics, the neo-colonial adventures; some see it
as enhanced globalization.



Many countries in Africa uphold the Universal Declaration of
Human Rights; proclaim to support the fundamentals of
humanity as they are put, to the extent that they have in unison
defined the basic principles of what really constitutes a human
right. With exception of Tanzania, these documents have
always been read in English, interpreted as per the logical
understandings of that language at a global level, making it
difficult to implement, for English has never been a first
language to Africa. Subject to this, and with the inevitable level
of illiteracy, politics has always taken the oligarchic formular,
becoming democratically dictatorial, a rule by a few for the
common majority, knowing that those who get into pockets of
power don't have the resilience of letting go such positions.
This discomfort has often resulted to violence, division and in
positive aspects, development; to which the latter has been
seen as static. Rather slower than expected, for they equate it
as two steps back to one step forward. All in all, it is stil
development.

Africa is one continent that is unique to its benevolence,
resourcefully rich but politically pathetic. The citizens of the
continent have not grown to recognize the cultural heritage they
own, the quantity of income they could generate in their natural
being and the need for quality management of such Art. This
potential was captured long ago by the colonial whites, who
aesthetically found space for Africa within his continent, made
him a slave and to rare occasions an entertainer. Authors like
Placid Tempels who were the first explorers of Africa, admit
experimenting in flesh with African women, trying to justify the
human element in these thick skinned women, to the extent
that they discovered that sex with an African woman was much
better than their illegal homosexuality as pronounced by the
Vatican. And it is these reports of appreciation that triggered an
influx of potent European males to the continent, entrenching
capitalistic mechanisms of own and abuse, introducing
industrial trade and limiting such benefits from those who
required them most. The mental capability of a mature African
adult was measured to be equal to that of an adolescence in
European, he could not think for himself, he was deeply
emotional and the only language he understood was violence.

It is in such discomfort that religion played a key role in uniting
the oppressed Africans together; giving them false hope to
which they could hold on to, even when knowing that it was
useless to have such premonitions. And in his struggles,
religion was always the stride for future thought, religion was
the definition of life and he carried his religious beliefs anywhe

-re he went, for that was the only hope to hold on to. Thus, to
this date and era, religious dogmatism has deluded the need
for creativity and innovation within the Arts, to the extent that
blasphemic laws often override critical thinking, and new
inventions are to be viewed with suspicion. The suspicion
entrenched deeply into enjoining superstition, for it is no longer
one sided; it is greater than the conscious itself. An element
that the learned, the so called religious elite, have used to
hinder democratic space of worship, to initiate banishment of
those who attempt liberal religions. That the state must only
recognize its formulated systems of worship, for the church and
state are one, we are a nation under God.

It is this delusion that has blinded the citizenry into hopeless
reality, for they are lazy even to think for themselves and their
belief system depends on the extensions of the Art that their
political leadership upholds, they can no longer have passion to
develop their own self interest, to have freedom of expressing
the cultural magnitudes that defines their essence. Ethics has
been left to the noble class, and the relic of the masses has
been made to have a collective voice of obedience. A collective
side-step away from decisions that affect their own livelihoods,
the politics of divide and rule, the religion of the mind, the
conscious of the bright. There is need to promote freedom of
expression, a need to enhance our belief capabiliies and a call
into putting these as fundamental rights that are pillared within
the right to privacy in itself.

In my book ‘Creativity in Kenya — Lulu Books’, | have noted that
the black person is not only burdened by geography, history,
time and place, she is most particularly saddled with the heavy
weight of difference, the difference exacted by the idea of race.
| insist that the black person needs to free himself from
inferiority complex, which the gaze and the brutality of colonial
subjugation have inflicted on his soul. In his view as burdened,
this subjugated African is kept dangling in the air, suspended
between a yearning for recognition and an internalized self-
hatred for belonging to a species of humanity condemned to
suffer, chosen for annihilation, with the blessing of religious
leaders and the Gospels themselves. He needs to develop
better ways of expressing this liberation; he needs to be
aesthetically involved.

Art is simply understood as that expression that enables us to
appreciate our humanism and past processes, it is that uniting
element envisaged in a possessive matter. In this regard, it



could be noticed through touch, through
feel, or even through seeing. Art is that
unity within our belief systems, that
driving force behind our capacities of
imagination and creative innovation.
Perhaps, we should just leave it as “an
expression of one’s belief

With this understanding, the uniting of the
different segments of belief should not be
branded as either an attempted sect or
irresponsible religion. This is the common
interpretations that humanity has given
towards things that are beyond its
personal conscious, they tend to blame
their inability to grasp pragmatic
freedoms as an opposition towards some
collective good, yet happiness, as we all
know, is the utmost good that we humans
strive to sustain at all time.

It is with this reason that the importance
of Art should be shared without
limitations, and the religious monopolies

that tend to dictate aesthetic
appreciation be damned as
undemocratic and out of space. Art has
produced by some atheist believer has
been consumed by a christian fanatic,
and the same would be for technologies
invented by the moslems widely used
by the entire world without limitations,
however in understanding that we are
all humans and has this life to live.

In that conception, and having
discovered Unitarian Universalism, |
intend to embrace its practicality as it
accommodates pluralism and
recognizes that science has an ethical
role to play whilst humanism has a
pivotal role to enhance our general
purview as beings in search for
qualitative  truth.  Unitarianism s
generally acting for the greatest good
and to the greatest good in you. This
good could be based on moral
definitions or achievements in developm

-ental practice. Entirely, this good could
be expressed through Art, hence the
importance of innovative progress in
our ideas, to create beyond what was
created for us and to make this world a
perfect habitat for the future
generations.

| envisage a situation where humanity,
from whatever belief system or racial
inclination, becomes united into a
common cause through Art, for we are
all emotional with reason and intellect,
which further defines us as rational
beings. Thus, we are emotional and
rational, capable of appreciating the
aesthetics within each other’s purview
of reality. Perhaps this is the role that
Art should play; that of enhancing
creativity and critical thinking. Bl
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Worshiping ih Chains:

A Jourhey into the Past

The transatlantic slave trade went on
legally for over 300 years, half again as
long as the United States has been a
nation. Somewhere between 12 and 20
million of Africa’s strongest were
shipped as slaves to South America, the
Caribbean and the US. There were
other long lasting slave trades: from
East Africa to the Arab world and from
Southeast Africa, India and as far away
as Indonesia, to South Africa. We
encountered this last when we visited
the Slave Lodge in Cape Town where
the enslaved peoples were imprisoned
and forced to build that Dutch colony.

But some of my ancestors survived the
transatlantic slave trade and the most
emotionally and spiritually important
part of our pilgrimage for me was to
confront that cruelty, that brutality, that
failure of the human spirit. Goree Island,
off the coast of modern Senegal, was
one of the most important transit points
in this trade in human life. It is quite
possible that some of my ancestors
passed through Goree before the
Middle Passage to the US.

Rev. William G. Sinkford

| think all four of us had been preparing
ourselves for the visit to the island, not
knowing what we would find or what our
reactions would be. | thought | was
ready to be in the place where so much
violence had been done. We certainly
found evidence of that violence
preserved in the renovated Slave
House, one of many on the island. The
house was surprisingly small, perhaps
the size of a middle class suburban
home in the US. Upstairs had been the
spacious quarters for the buyers, with a
veranda looking out to sea and twin
staircases leading down to the small
courtyard, open to the sun. It was in this
courtyard that the Africans were
inspected like livestock before being
purchased.

Surrounding the courtyard were the
airless cells, most 8X 10, where
dozens of Africans were held for up to
three months. The 2 tiny cells, no more
than three feet high, under the
staircases where the ‘recalcitrant’
slaves, those who resisted, were
crammed, often packed so tight that it
was difficult to close and lock the doors.
The special cell for virgin girls, kept
separate so that the buyers could have
sex with them. Often the girls offered
themselves willingly; if one conceived,
she and her child were spared the
Middle Passage and were allowed to
live on Goree as free persons. The
special cell where underweight Africans
(less than about 140 Ibs) were force fed
black eyed peas to increase their weight
so that they could be sold. The
‘renovation” of this house included
removing some two feet of compacted
human excrement from the floor of the
cells.

And the “door of no return” through
which the Africans were forced on ships
for the Middle Passage. It was the only
exit for them, either onto the ships or
simply thrown into the sea if they
became ill or resisted too much. During
the slave trade the waters around the
island were perpetually inhabited by
sharks.

| had prepared myself to hear the story
of the complicity of religion. The
missionaries were the Europeans who
received the captured Africans on the
coast and held them for ftransit to
Goree. The missionaries, among others,
supplied the African tribes with guns
and alcohol to encourage them to
continue making war and taking the
prisoners who were then enslaved.
They traded one gun for one slave.



| had not, however, prepared myself for
commercialism. Goree has become a
tourist attraction. The ferry leaves the
mainland on the hour, filled not only with
pilgrim/tourists, but with shop keepers
insistent on selling jewelry and trinkets.
‘What is your name? Come visit my
shop.” It was hard to find a moments
peace. At first, | resented their intrusion
on my spiritual space. But then |
realized that they were simply doing
what they could to survive, no less than
the Africans who were brought to the
island in chains.

Nor had | prepared myself to imagine
standing in the courtyard of that Slave
House, cut off from my people,
enslaved and being inspected for sale. |
had not prepared myself to wonder
whether | would have survived, nor for
the raw anger that welled up. But, most,
| was unprepared for the admiration |
felt. Admiration for the courage, the
strength, the perseverance of those who
survived this violence and lived to father
and mother a people in a distant land.
Since that visit to Goree, | have felt so
proud and so thankful for the gift of life
and the legacy | have been given.

As we began our visit to Goree, the four
pilgrims stopped at the church which
had been built by the Dutch when they
controlled the island and the salve
trade. (At various times the Portuguese,
the Dutch, the French, and the British
controlled the island). Inside were
images of the Black Madonna and a
Black Jesus, obviously new additions.
This was the church where the slavers
went on Sunday to confess their sins, |
wonder whether they even knew they
needed forgiveness. Did their prayers
even mention slavery? From the
moment | saw it, | thought of the church
as the Devil's House.

As we sat in the cool interior, | found
words of prayer.

Spirit of Life and of Love, Dear God,

We have come as pilgrims to this site of
almost  unbelievable brutality and
violence. This place is a testament to
the capacity for human cruelty. Sadly
there are so many other places where
that capacity has been unleashed. Our
history as a species is replete with
examples of our willingness to inflict
suffering and death on other human
beings.

We have come as pilgrims also to
remember the incredible courage,
strength and faith that allowed some
who passed through this island to
survive, to endure, to keep the spirit of
life alive.

Both the capacity for brutality and the
capacity for love exist in all of our hearts

A belief in our innocence is not an
option. We must find a place that can
know the reality of both.

As religious people, confronted by the
reality of human cruelty, we are called

to avoid despair. We are called, always,
to search for the path which points
toward compassion, respect and love.
May we find the strength, the courage
and the faith to match those who
survived this place. As Dr. King said,
“Out of the mountain of despair, we will
hue a stone of hope.” B

Rev. Willlam  &. Sinkford s the President of
unitarian Universalist Assoclation. He visited Kenya
and three other African countries tn 2008.
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TReligiously Liberious:
TRocKk'nRolling as a Beast

Variously known as the greatest
beast, the Wickedest Man in the
world and/or The Antichrist,
Aleister Crowley was a man whose
life was a magic-inspired search
for ever higher levels of sexual
debauchery and cocaine and heroin
consumption. And going mountain
climbing. 667, the Neighbour of the
Beast

He had a face like the last potato in a
sack; he was born in Leamington Spa;
he died back in 1947, and he rather
enjoyed being called The Wickedest
Man in the World. He was a
mountaineer and had a voracious
sexual appetite. His famous one-line
philosophy ‘Do what thou wills shall be
the whole of the law’ stands up as a
solid piece of existentialist thinking. He
once grew so bored during a libel trial
in London that he made himself
invisible. He was asthmatic, and died
alone in a small bedroom in glamorous
Hastings, Oh, and he had his own
angel too.

FAITH MWENDE

Aleister was a rock star before such
thing was ever invented. And like all
the best legends, his life has become
stranger and more poignant over time.
His was a mad, debauched wild, funny
tide — part Oscar Wilde, part Oliver
Reed; two parts sinister to one part
plain silly.

The man who would become known
variously as The Great Beast, The
Spirit of Solitude, Baphomet, The
Antichrist, Frater Perdurabo, Count
Svareff, Prince Chioa Khan, The
Supreme and Holy King of Ireland and
the Purple Priest was actually name
Edward Alexander by his parents. His
father, who was thought to have been a
brewer from kent, and his mother were
members of a conservative religious
minority called the Plymouth Brethren.
The religion, which has been described
as feckless and indigent’, would shape

the psyche of the man who would also later
go by the name The Beast.

Crowley's mastery of biblical passages
came from his childhood, when it was one
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of the few books he was allowed to read. He had a sharp
mind and a rebellious nature, and both were shaped and
defined by incidences that would mark his early life. He had
sex with his mother’s chambermaid on his parents bed — an
event his mother became aware of. Prior to this occurrence
she had called Crowley ‘a little beast’, and he would later
take some pride in the fact that it was his mother who first
used the term for him. Sent away to a Brethren school in
Tonbridge, he decided to test the theory the cats possessed
nine lives, and began noting, and then carrying out, ways to
kil them. He considered the experiment a success. As
Crowley became aware of his sexuality, his fantasies were
often of his own degradation at the hands and feet of
sexually voracious women.

The search for such a ‘scarlet woman” would become his
obsessive quest, and the image of a dominant and sadistic
mistress would remain the defining sexual icon of his life. At
the same time, Crowley had epic dreams in which his
subconscious cast him as a hero. These conflicting pillars
of identity would re-occur in the cold-magical theories for
which he would become famous.

In one of his life’s great ironies, he went to Cambridge
University in 1895 to read moral sciences. Almost 30 years
before he would be dubbed The Wickedest Man in the
World.

After Crowley’s parents died, he inherited a substantial sum
of money. He used it to travel, and also to publish privately
some of his poetry, which was part naive, part inspired —
and also wonderfully mucky. The titles gave a strong hint as
to their content. White Saints, Necrophilia, The Dog And
The Dame.

Around 1898, he got involved with the Order of the Golden
Dawn, an arcane magic organization whose most famous
member had been the Irish poet WB Yeats. Here in the
arena of alternative ‘wisdom’ and mystical mutterings,
Crowley at last felt as if he belonged. Such was the force of
his personality that he was soon organizing a coup for the
control of the Order. It failed, but his charisma —and his
increasing use of heroin and cocaine- marked him out. He
travelled to Mexico, got stoned a lot, climbed mountains
and shacked up with a whore.

Crowley’s interest in mountaineering grew. He embarked
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on attempt on K2 (which failed), and by all accounts enjoyed
combining climbing with swigging champagne. He returned to
Scotland in 1903, and married Rose Kelly, embarking on a
honeymoon that he would later describe as “an interrupted
sexual debauch”. The couple travelled through France, Egypt
— it was while he was there that he wrote The Book of Law —
and Ceylon (now Sri Lanka) before Crowley abandoned Rose
and their child. The child soon died in Rangoon.

Crowley travelled back to the Himalayas for an attempt on
Kangchenjunga, which went badly wrong. One member of the
expedition died, and Crowley began to experience oxygen-
starved hallucinations. He would later refer to some of his

drug-fuelled visions as ‘Kangchenjungaphobia’



Peripatetic and driven by his sexual appetite,
Crowley forgot about the mountains. He
travelled to India and again to Kenya where
he began to use force of his personality to
attract a series of male acolytes, some of
whom he began homosexual affairs with.
Crowley began to devise rituals of sexual
magick (he added the now famous ‘K
because of its supposed numerological
meaning). But he still sought his scarlet
woman.

He divorced poor rose who became an
alcoholic, and who was declared mad in
1911. Not content with this, Crowley also
unhinged Rose’s replacement, Mary D’este
Sturges. After an orgiastic trip to Switzerland
in which Crowley and Mary shagged and
drank their way into a semi-demented state,
she began having visions of a spirit called
Ab-Ul-Diass. Mary ran away, and Crowley
went to Paris, where his concepts of sexual
magick were rounded off with lashings of
straight and gay sex, alcohol, heroin and
cocaine.

During the first world war, he travelled to
New York, where he began to practice
the system fully with prostitutes and
willing  acolytes.  Crowley — made
extensive — and very funny — notes on
each, naming them after animals and
coming out with opinions such as: “slim-
bodied harlot, fair hair, and a fat and
juicy yoni”.

The period between the two world wars
represents Crowley’s dog days. He set
up camp in an abbey in Sicily and cut
loose. A series of women attempted to
personify his ‘scarlet woman’ fantasy:
Ninette, a maid; Leah Hirsig, who
Crowley would briefly marry; Dorothy
Olson, an American; a third wife, Maria;
Pearl Brooksmith, another American;
and a glorious German named Bertha
Busch. Crowley wrote of Bertha:
‘Instantly | got down on the scarlet
woman. She pissed gallons. | tore off
her clothes and and we fucked and
fucked”.

But involvement with The Beast came
at a price. After Rose and Mary were
driven mad, Leah Hirsig was
committed to an asylum, and Bertha
stabbed Crowley with a carving knife.
There were a series of miscarriages,
and a suspicious death in Sicily —
reputed to have been caused by
drinking cat’s blood, but more likely to
have been fouled water — and these
led to Crowley being driven from the
country on Mussolini’s orders.

Crowley endeavored to publish an
account of his time at the abbey,
Diary Of A Drug Fiend, which the
upright Sunday Express attempted to
have suppressed. On November 26,
1922, under the banner ‘Complete
Exposure Of A Drug Fiend Author’,
the editorial thundered: “At the baser
and more bestial horrors of this book
it is impossible to hint.” The Express
then outlined Crowley’s involvement
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with “uncleaner forms of occultism”,
including The Atlantean Adepts and the
Ordo Templi Orientis, and noted his
philosophy ‘Do what thou wilt shall be
the whole of the law’ and his enjoyment
of “black masses’. They also wrote of
Crowley’s mischievous support for
Germany in World War I.

Edward Alexander Crowley, The
Greatest Beast, lived his final years
alone in small boring house in Hastings
in 1947, almost forgotten. His
spectacular revival came at the hands
of Rock n’ Roll. His best known follower
was of course Led Zeppelin’s Jimmy
page, who owned Bolenskin House,
Crowley's home ( a former monastery)
on the shores of Loch Ness, in
Scotland, until 1991, and who once
employed a man solely to attend
auctions in search of Crowleyana. Page
also briefly opened a shop in London’s
Kensington High street called Equinox,
named after a magazine Crowley
edited, and formed a publishing house
to propagate Crowley's work. Ozzy
Osbourne wrote ‘Mr. Crowley’ about
him, of course, and important 60s R&b
figure Graham Bond claimed to be Cro

KENYA

The constitution provides for freedom of
religion, and the Government generally

respected this right in practice.

There was no change in the status of
respect for religious freedom during the

period covered by this report, and

-wley's illegitimate son. Bands from
Black Sabbath to Iron Maiden, to
Throbbing Gristle and Killing Joke have
added to Crowley's reputation,
dropping his name whenever satanistic
credibility was required.

Some of Crowley's 100 publications
remain in print, and the most famous
four, Magick (alternatively called
Magick in Theory and Practice), The
Book Of Thoth, 777 And Other
Qabalistic Writings and Holy Books Of
Thelema are still followed. A 1993 CD,
The Great Beast Speaks’ (part of it in
the unintelligible ‘magical language’
Enochian), sold 8,000 copies.
Crowley’s theories of mysticism and
sexual magick are much debated. His
overriding  personal  principle  of
‘Thelema’ or love under will' and his
defining ‘Do what thou wilt shall be the
whole of law’ mark both his brilliance
and his fatal flaw. Crowley devised a
philosophy that enabled him to do
whatever he wished, and like all great
gurus, came up with a story to back it
up: it was dictated to him by an angel -
his angel- who was called Aiwass.

government policy continued to
contribute to the generally free
practice of religion; however,
some Muslim leaders continued
to charge that the Government is

hostile toward Muslims.

The generally
relationship  among

religious  freedom,
some Muslims perceived

amicable
religious
groups in society contributed to
although

Allied to the madness that surrounded
him, the debauchery, the fun, the drugs,
his personal irresistible to many of the
weak, the vulnerable and the excluded,
whom he exploited for his own pleasure
and profit. His ‘visions’ came when he
was stoned and drunk, and his
addictions  eventually claimed him
despite his iron constitution. His
voracious sexual appetite was based on
both empowerment and the need for
debasement at the hands of the ‘scarlet
woman’. He was a complex, disturbed
and contradictory man, upon whom any
Freudian or Jungian psychologist could
dine out for years. He proved the power
of charisma long before any rock’ n'roll
star and his attraction will continue to
grow as time dulls the reality of his life
and sustains the legend. And Crowley
would, of course, heartily concur with
another lasting rock'n’roll philosophy,
that of Spinal Tap’s Viv Savage: ‘Have a
good time-all the time.” B
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themselves to be treated as
second-class citizens in a
predominantly Christian
country.. There were some
interfaith movements, but the
Ufungamano Initiative, which
previously grouped Muslims and
Christians, included only
Christians.

The U.S. government discusses
religious freedom issues with



the Government as part of its overall
policy to promote human rights.

Section I. Religious Demography

The country has an area of
approximately 225,000 square miles
and a population of 44.7 million;
approximately 88 percent lived in rural
areas. Protestants were the largest

religious group, representing
approximately 45 percent of the
population. Roman Catholics

represented 33 percent of the
population. Ten percent of the
population practiced Islam, 1 percent
practiced Hinduism, and the remainder
followed various traditional
indigenous religions or offshoots of
Christian religions. There were very
few atheists. Some sources disputed
these figures; Muslim groups often
claimed to represent 15 to 20 percent
of the population, sometimes even
more. Other sources also considered
the 10 percent figure too low.

Most religious groups were active
throughout the country, but certain
groups dominated particular regions.
For example, North Eastern Province,
where the population was chiefly
Somali, was mostly Muslim. Muslims
also predominated in Coast Province,
except for its western areas, which
mostly  were  Christian.  Eastern
Province was approximately 50
percent Muslim (primarily in the
north) and 50 percent Christian
(primarily in the south). The rest of the
country was largely Christian, with
some persons practicing traditional
indigenous religions.

Many foreign missionary groups
operated, the largest of which were the
African Inland Mission (evangelical
Protestant), the Southern Baptist
Church, the Pentecostal Assembly of
Kenya, and the Church Missionary
Society of Britain (Anglican). The
Government generally permitted these
missionary groups to assist the poor
and to operate schools and hospitals.
Missionaries openly promoted their
religious beliefs and encountered little
resistance.

Section Il. Status of Religious Freedom

Legal Policy/Framework

The constitution provides for freedom
of religion, and the Government
generally respected this right in
practice. The Government at all levels
sought to protect this right in full and
did not tolerate its abuse, either by
governmental or private  actors.
However, Muslim and Christian groups
remain engaged in a long-standing
debate over whether special Islamic
courts should be recognized in the
country's constitution, which has been
reviewed. Muslim groups have also
voiced concerns regarding a proposed
antiterrorism  bill and government
assistance to Islamic schools.

The constitution and the Kadhis' Courts
Act of 1967 established a venue to have
certain types of civil cases adjudicated
based on Islamic law. The constitution
provides for the establishment of
Kadhis' courts where "all the parties
profess the Muslim religion™ in suits
addressing "questions of Muslim law
relating to personal status, marriage,
divorce, or inheritance." Kadhis' courts,
however, are "subordinate" courts,
meaning that the secular High Court
has jurisdiction to supervise any civil or
criminal proceedings, and any party
involved in the proceedings may refer a
question involving interpretation to the
High Court.

The Kadhis' courts issue has continued
to generate controversy. A proposed
draft constitution, defeated during the
November 2005 referendum, retained
Kadhis' courts as subordinate courts
with essentially the same jurisdictions
as are included in the current
constitution. The referendum debate
included heated discussion of this issue
with the Anglican Church of Kenya in
June 2005 specifically announcing its
opposition to Kadhis' courts, arguing
that including Kadhis' courts in the
constitution would give preferential
treatment to Muslims.

Muslim groups argued that other
religious groups could establish their

own courts if necessary. They further
contended that the recognition of
Kadhis' courts was a condition for
the integration of the coastal strip at
the time of independence and
question why opponents now object
to this system.

In 2003 the Government published
the Suppression of Terrorism Bill.
Many observers, including the
National Council of Churches of
Kenya, found the bill objectionable
on human rights grounds, arguing
that it contained provisions that
violate the constitution. Muslim
leaders argued that the hill
specifically targets their community.
In June 2004 the Council of Imams
and Preachers of Kenya, referring to
the arrest of thirty Muslims on
terrorism  charges, accused the
Government of targeting Muslims
and applying the bill as if it were
law. A new bill was drafted in May
2006, but Muslims and human rights
activists continued to argue that the
bill would inevitably discriminate
against Muslims.

The Government requires new
religious organizations to register
with the Registrar of Societies,
which reports to the Office of the
Attorney General. The Government
allows traditional indigenous
religious organizations to register,
although many choose not to do so.
Once registered, religious
organizations may apply for tax-
exempt status, including exemption
from paying duty on imported goods.
Although some religious
organizations disagree, the
Government does not use tax laws to
favor one religious group over
another. Religious organizations
generally received equal treatment
from the Government; however,
some small splinter groups found it
difficult to register when the
Government viewed them as an
offshoot of a larger religious
organization.

In areas that are largely Christian,
there are morning prayers in public
schools. All children participate in



the assembly but are not punished if
they remain silent during prayers.
Often churches provide the land and
the buildings for the schools, while
the Government provides the
teachers. This has led to disputes
over school management and
occasionally to the closing of
schools. In its 2003 report on
religious freedom in public schools,
the Standing Committee on Human
Rights found that the Africa Inland
Church (AIC) infringed on students'
freedom of worship. The AIC
sponsors a number of schools, some
of which are public. The report
found that the AIC compelled all
students admitted to its schools to

adhere to its beliefs, which
contradicts the constitution.
Islamic and Hindu institutions

sponsor a few public schools that the
Government  supports  through
payment of teachers' salaries and the
provision of equipment. Some
Muslims have expressed concern
that the lack of a university in Coast
Province, which has a large Muslim
population, hinders educational
opportunities for Muslims; however,
higher education is available to
Muslim students in other regions. In
the past some Muslims voiced
opposition to a  government
program, financed in part by the
U.S. government, which works with
Islamic schools to improve the
quality and efficiency of primary
education. They charged that the aim
of this program is to dilute the
teaching of "true" Islam.

The Ministry of Information and

Communications has  approved
regional radio and television
broadcast licenses for several

Muslim and Christian groups. The
petition of the Catholic Church for a
national frequency was not resolved
by the end of the period covered by
this report. To date no media
organization except the government-
owned Kenya Broadcasting
Corporation has been granted a
national frequency; however, some
organizations--both secular and

religious--have been assigned a series of
regional broadcasting frequencies to
give their broadcasts national reach.

The Government celebrates several holy
days as national holidays, including
Good  Friday, Easter  Monday,
Christmas, Eid al-Fitr, and Eid al-Adha.

Restrictions on Religious Freedom

Government  policy and practice
contributed to the generally free practice
of religion. However, some Muslim
leaders charged that the Government is
hostile toward Muslims. The leaders
claimed that, since the 1998 bombing of
the U.S. embassy in Nairobi, the 2002
terrorist attacks in Mombasa, and
terrorist attacks elsewhere, government
discrimination against their community
has worsened, especially demands for
identity documents. According to these
leaders, authorities more rigorously
scrutinize the identification cards of
persons with Muslim surnames and
sometimes require additional
documentation of citizenship, such as
birth certificates of parents and even
grandparents. The Government stated
that this heightened scrutiny is an
attempt to deter illegal immigration
rather than to discriminate against
religious affiliation.

Practicing witchcraft is a criminal
offense  under colonial-era  laws;
however, persons generally were
prosecuted for this offense only in
conjunction with some other charge,
such as murder. The practice of
witchcraft is understood widely to
encompass attempts to harm others not
only by magic but also by covert means
such as poisons. Although many
traditional indigenous religions include
or accommaodate belief in the efficacy of
witchcraft, they generally approve of
harmful witchcraft only for defensive or
retaliatory purposes and purport to offer
protection against it.

Abuses of Religious Freedom

A public opinion poll carried out in late
2004 asked respondents which human

rights they thought were abused in the
country. Only 7 percent included
freedom of worship as a problem, with
this right ranking twenty-second out of
the twenty-six rights listed. However, in
the heavily Muslim Coast Province, 31
percent believed respect for freedom of
religion was a problem.

Prominent local Muslims continued to
charge the Government with arbitrarily
harassing Muslims in the guise of
combating terrorism. In 2004 a Somali-
Kenyan Member of Parliament wrote a
letter to a leading newspaper citing
several cases of what he alleged were
arbitrary arrests and deportation of
Muslims.

There were no reports of religious
prisoners or detainees in the country.

Forced Religious Conversion

There were no reports of forced religious
conversion, including of minor U.S.
citizens who had been abducted or
illegally removed from the United States,
or of the refusal to allow such citizens to
be returned to the United States.

Section IlIl. Societal Abuses and

Discrimination

There generally is a great level of
tolerance among religious groups,
although some Muslims  perceive
themselves to be treated as second-class
citizens in a predominantly Christian
country. Intermarriage between members
of Christian denominations is common,
and interfaith prayer services occur
frequently. Intermarriage  between
Muslims and Christians, although less
frequent, also is socially acceptable.

For years Muslims and Christians have
held an open debate over their respective
places in society, at times undermining
mutual trust. Each group claims to have
a larger number of adherents than is
plausible, and some Muslim groups
believe that the Government and
business  communities  deliberately

impede development in predominantly




Muslim areas.

On May 13, 2006, masked gunmen
stormed Hope FM, a radio station
headquartered at Nairobi Pentecostal
Church, killing one person, shooting
three others, and setting the property
on fire. At the end of the period
covered by this report, officials had not
concluded whether the attack was
motivated by religious intolerance. The
investigation was ongoing.

An April 7, 2006, media report
indicated that three AIC missionaries
had been expelled from Wajir, a
predominantly Muslim area in the
North Eastern Province, for
proselytizing and allegedly converting
thirty persons to Christianity. There
were no further developments in this
case at the end of the period covered
by this report.

In April 2004 a mob killed a man in
Mt. Elgon whom they accused of
practicing witchcraft. Villagers
claimed they had found witchcraft
paraphernalia in the man's house and
blamed him for the death of 810
persons. In June 2005 a couple was
arrested in Western Kenya under the
Witchcraft  Act  for  allegedly
possessing charms. Unlike similar
cases in past years, no one alleged that
these incidents were politically
motivated. No further action was
reported in either of these cases.

In  December 2005 two persons
appeared in court for the alleged
murder in early November of two
family members whom they suspected
of practicing witchcraft. The case was
pending at the end of the reporting
period.

There were no further developments in
the May 2004 case in which police
arrested a Nigerian pastor, a prominent
doctor, and six other members of
Winners Chapel International in the
Western Province town of Kitale and
charged them with torturing a church
member. Local newspapers alleged
that the man was tortured to force him
to give up his child as a human
sacrifice.

There have been reports of intolerance,
sometimes degenerating into physical
assaults, among refugee groups in the
country. Some instances have been
sparked by perceived violations of
Somali traditions on marriage and
dress.

There have been efforts to bridge
religious divides drawing supporters
from a broad spectrum of Christian,
Hindu, and Muslim groups. The focus
of these programs has been to promote
interfaith  dialogue, reduce ethnic
conflict, and mitigate other societal
problems such as female genital
mutilation.

Section IV. U.S. Government Policy

The U.S. government discusses
religious freedom issues with the
Government as part of its overall
policy to promote human rights. The
U.S. embassy has made a concerted
effort to bridge the gaps that exist
between Muslims and Christians.
Embassy officials maintain regular

A MOSQUE
GROUND ZEROD™.

contact with all religious communities.
Recognizing the key role of religious
leaders and organizations during the
constitutional referendum debate, the
ambassador hosted a meeting with
religious leaders to discuss issues
affecting their communities.

The ambassador and embassy officials
routinely travel throughout the country
to meet with religious and community
leaders to facilitate dialogue on
religious freedom. The U.S. government
also provides grants to many
communities that, for historical and
religious reasons, perceive themselves
to have been marginalized by previous
governments. These grants include
support for civic action programs that
build and repair schools in Muslim and
other marginalized areas. J§]J/

This report s extracted from the 2006
publication of the U.S. State Department for
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Introduction

The Range of Religious Freedom

Paul Mavrshall

Belief in the supernatural dimension is central to all world religions
Religion by its nature defies precise definition. However, the central
commonality to all world religions is the belief in the supernatural
dimension. Thus, it can be said that the most significant elementf a
religious worldview is this belief in a divine beingor power, which is
greater thanhumankind and the natural world. This being or power is
believed to be responsible for the creation of the world, for providing a
moral framework for human life and being the ultimate destiny of a
human person at the end of their mortal life.




Religious freedom and religious persecution affect all
religious groups. Some— Baha'is in Iran, Ahmadis in Pakistan,
Buddhists in Tibet, Falun Gong in China, Christians in Saudi
Arabia—are now among the most intensely persecuted, but
there is no group in the world that does not suffer to some
degree because of its beliefs. Atheists and agnostics can also
suffer from religious persecution. In Indonesia it is in principle
illegal to be an atheist, though this provision is not enforced; but
any Saudi Arabian, all of whom must, by law, be Muslim, who
pronounced himself an atheist faces a real risk of being
executed for apostasy. Religions, whether large, such as
Christianity, Islam, Hinduism, or Buddhism, or small, such as
Baha'i, Jehovah's Witness, or Judaism, all suffer to some
degree. The most egregious persecuting states tend to be
either communist, such as North Korea and China, nationalist,
such as Burma and Eritrea, or radical Islamist, such as Iran and
Saudi Arabia. In many cases, restrictions on religion come from
people who are members of the same general religious group
but who are part of a different subgroup. Thus non-Orthodox
Christians in Russia, Greece, and Armenia suffer discrimination
from the Orthodox, while Shiite Muslims in Pakistan and Saudi
Arabia suffer persecution and even death at the hands of some
of the dominant Sunni groups.

Religious freedom is also not confined to any one area
or continent. There are relatively free countries in every
continent (see Figure 1.1). Japan, Brazil, Chile, Ecuador,
Guatemala, Botswana, Mali, Namibia, Senegal, and South
Africa score better in this survey than do Belgium, France,
Germany, and Greece. Estonia and Hungary are among the
freest countries in the world. Most Latin American countries
also score well. There are absolutely no grounds for thinking
that religious freedom is an exclusively Western concern or
achievement.

Some Westerners and Third World tyrants have elevated
‘economic rights” or purported “Asian” and “Islamic” values as
the most important features of rights, and have denigrated or
downgraded civil rights, such as religious freedom, as quasi-
luxuries that would need to be advanced, if at all, only after
more basic needs such as food and shelter have been
achieved. Proponents of these views should be asked why
several Asian countries, such as Mongolia and Thailand, which
have a background of poverty and underdevelopment, and
“Asian” traditions at least as strong as China and Vietnam, both
value and successfully defend religious freedom, and why
desperately poor African countries, including poor Muslim-

majority African countries such as Mali and Senegal, can do
the same. Religious freedom is desired throughout the world
and has been achieved in places on all continents. It is a
moral travesty of the highest order to maintain that because
people are hungry or cold it is legitimate to repress their
beliefs as well.

While high levels of religious freedom occur in many
areas throughout the world, there are still large regional
variations. The countries of the North Atlantic area covered in
this survey all score between one and three, and thus all
show a high level of religious freedom (following the practice
of Freedom House, this survey classifies countries with a
score of one to three as “free,” four to five as “partly free,” and
six to seven as “not free”). The countries of Latin America
also score highly, with only Colombia, Mexico, and Cuba
scoring worse than three.

The countries of Eastern Europe and the former
Soviet Union cover a wide spread, from Estonia and Hungary,
rated a one, the most free, to Turkmenistan and Uzbekistan,
rated a seven, the least free. There are countries at each
level, with those bordering the Baltic (Estonia, Latvia, and
Lithuania) as well as Hungary and Ukraine scoring better.
Among Asian countries, the self-professed communist powers
(China, China-Tibet, North Korea and Vietnam) comprise
much of the most repressive categories.

The areas of North Africa and West Asia tend to
score poorly. Israel (excluding the occupied territories) scores
a three, and Jordan, Lebanon, Morocco, and Oman, a four.
Algeria, Kuwait, Libya, Syria, Tunisia, Turkey, and Yemen
score a five, Afghanistan, Bahrain, Egypt, Pakistan, and the
Palestinian area six, and others seven (Iran, Irag, Saudi
Arabia). These findings, as well as those for other areas, are
broadly consistent with other reports’ findings regarding
human rights and freedom generally in these countries.

There is similar variation in the religious background of
countries with high levels of religious freedom. This is
obviously a complex matter, since current regimes may reflect
comparatively little of a country’s religious background. China,
Tibet, and Vietnam all have a largely Buddhist background,
but current religious repression comes at the hand of
communist party regimes whose members profess to be
atheistic materialists. Turkey has a Muslim background, but its
constitutional order is highly secularist, while Muslim-
background Uzbekistan and Turkmenistan suffer under



religious freedom in secular settings, see my essay “Secular
and Religious, Church and State”). Nevertheless, since the
survey usually covers several countries of each religious
background, the overall patterns can be revealing (see Figure
on pg. 21).

Historically, Christian countries tend to have the best
scores in religious freedom, as they do in political rights and
civil liberties. Of the forty-one countries surveyed that can be
rated as religiously “free” (i.e., scoring three or above), thirty-
five are traditionally Christian. Conversely, only two of the forty-
two traditionally Christian countries surveyed (Belarus and
Cuba) are “not free” (i.e., scoring six or seven). It should also
be noted that these scores reflect not only religious background
but also levels of wealth and economic development.

The other religiously “free” countries are Israel and
three countries of largely Buddhist background—Japan,
Mongolia, and Thailand. The Buddhist countries with poor
scores largely reflect the presence of communist regimes in
China, Tibet, Laos, North Korea, and Vietnam. If these are
excluded, the remaining countries, except Burma, score
relatively well. There are few Hindu-majority countries in the
world and, of those surveyed, Nepal scores poorly on political
rights and civil liberties generally, as well as on religious
freedom. India is unusual in that its score for religious freedom,
five, is markedly lower than its otherwise good record on
democracy and on civil liberties generally. This difference
reflects the upsurge within recent years of a militant Hinduism
in India, coupled with attacks including large-scale massacres
against religious minorities, especially Muslims and Christians,
the growth of anti-conversion laws, and an increase in
religiously based terrorism tied to Kashmir, which has in turn
provoked repressive state measures.

The Muslim majority countries comprise the religious areas with
the largest current restrictions on religious freedom. This
pattern parallels problems with democracy, civil liberties, and
economic freedom, but the negative trend with respect to
religious freedom is even stronger. Of the twenty “unfree”
countries and territories surveyed, twelve are Muslim majority.
Of the seven countries receiving the lowest possible score, four
are Muslim majority. This is a phenomenon that goes beyond
the Arab world or the Middle East. In measures of, for example,
electoral democracy, the Muslim world outside of the greater
Middle East scores better than the Middle Eastern countries,
and over half of the world's Muslims live in electoral
democracies: the problems with democracy are concentrated in

the Middle East. However, in terms of religious freedom, the
large Muslim democracies of Indonesia and Bangladesh
score a five and a six respectively. In these cases, the
problems of religious freedom are due not to government
repression but to widespread societal religious violence,
including religiously based terrorism, aimed at minorities and
at undercutting the government. It should also be added that
there are religiously free Muslim majority countries, including
some of the poorest, Mali and Senegal, which are religiously
freer than many European countries.

Religious Freedom and Other Human Rights

A comparison of ratings for religious freedom with
Freedom House’s ratings for political rights and civil liberties
allows us to see how the degree of religious freedom in a
country correlates with its record of human rights in general
and vice versa (see Appendix VI). In eighty-seven out of the
hundred and one countries covered, the score for religious
freedom is identical to or within one point of the score for civil
liberties in general. Consequently, freedom of religion
generally correlates with civil liberties.

To some degree this trend reflects methodology,
since the criteria for religious freedom in this survey and the
criteria for civil liberties overlap considerably. However, this
overlap is not simply a methodological artifact but rather
reflects the simple reality that religious freedom is necessarily
a component of civil rights in general. In practical terms, this
means that restrictions on the press necessarily involve
restrictions on the religious press, that restrictions on freedom
of association necessarily imply restrictions on religious
association, that restrictions on speech necessarily imply
restriction on religious speech. Consequently, it is only to be
expected that freedom of religion and other freedoms will
usually go together. Religion exists not (only) in a
transcendent realm but is a fundamental and integral part of
all human freedom.

Given the fact that these various dimensions of
human freedom usually go together, it can be useful to
consider situations where differences between scores for
religious freedom and for human rights in general are
systematic, though small. In general these differences are
idiosyncratic, but one trend emerges in Europe. Of the eleven
western European countries surveyed, ten had lower scores
for religious freedom than they did for civil liberties in general,
and one, Ireland, had the same score. None had higher




scores for religious freedom.

The differences should not be exaggerated: all these
countries still score well in religious freedom and rank among
the freest countries in the world. Nevertheless, there is a
pattern. Many of these countries have both a history and a
current practice wherein their reaction to religious
nonconformity is more repressive than their response to
nonconformity in general (on this matter, see Willy Fautre’s
essay “European Trends”). These trends reflect a combination
of an attachment to and discrimination in favor of a traditionally
dominant religion or religions, and a secularist mindset that
produces an antipathy toward, and sometimes fear of, new,
unorthodox religions, which are often castigated as “sects.” To
this problem may be added the growth of violence by extremist
Muslim groups combined with state restrictions on Islamic
expression, such as head coverings. Despite these countries’
continuing openness, much of Europe seems to be becoming
less religiously free.

State Department Reports on Religious Freedom

In September 1999, as required by law under the 1998
International Religious Freedom Act, the U. S. State
Department released its first annual Report on religious
freedom worldwide. The Reports are impressive pieces of work
and, by and large, give detailed and comprehensive overviews
of the state of religious freedom in each country. However, the
compilation of this current survey allows us to point out some
weaknesses in the State Department’s work.

First, the fact that the Report's material is simply an
ordered compilation of information about each country, and is
not comparative, makes it difficult to compare one country to
another. This has the effect of blurring distinctions so that many
countries appear to be equally repressive. The very breadth of
the material tends to obscure important differences. Indeed, in
the 2006 report, released September 15, 2006, there is an
unjustifiably longer discussion on the restriction of
Scientologists in Germany than there is on the restriction of
Bahai’s in Iran, the restrictions of all non-Muslims in Saudi
Arabia, and the restrictions on all religious groups in Zimbabwe.

In other instances the Report downplays the severity
or significance of restrictions on religious freedom, perhaps in
deference to the governments concerned. One example is the
Report's treatment of Egypt. On March 16, 2006, U.S
Ambassador to Egypt Francis J. Ricciardone gave an interview
to Orbit television. (He gave a similar interview to the Itkallim

Program on Channel One on February 26, 2007). The
Ambassador was asked about the state of religious freedom
in Egypt, particularly concerning the Copts and the Baha'is.

‘Adib: Do they [the Copts] have a problem? Are they a
minority who suffers discrimination?

Ambassador: Even in the U.S., minorities may feel that they
are discriminated against. This happens in every country of
the world. What is important is that there should be legal
protection for all minorities. This is found in Egypt. You even
have what is more powerful than law, and by that | mean
strong traditions, and the Egyptian spirit of tolerance and
brotherhood.

Adib: Then you see no problem or discrimination against
Copts in Egypt? And when you write reports as an American
Ambassador to the American administration, upon which the
Congress or others make decisions, you don't write that there
is discrimination or bias against the Copts in Egypt?

Ambassador: Naturally, here in Egypt as in the U.S., there is
freedom of speech, so it is possible for anyone to complain
about any personal or social problem. If there is a problem,
there are legal ways to deal with it, whether here or in the
us.

Adib: But you don't see that there is a Coptic problem or
discrimination in Egypt?

Ambassador: Of course, | have not seen that personally, as |
am not a Coptic Egyptian citizen.

Adib: If the American administration asked you one day, “We
are writing a religious freedom report in Egypt and we need to
know the positon of the Copts in Egypt. Are they
discriminated against or not?” How would you answer them?
What would your report be here from the embassy in Egypt?

Ambassador: | will say that it is normal to have social issues,
as with any place in the world. But, | do not think that there is
organized discrimination by the Egyptian state. There might
be individual discrimination, or people who lack good
manners, and as a result, complaints are voiced. This
happens everywhere, even in the U.S. Egypt is no exception.
This is something we must all stand against.”

We need not go as far as Sir Henry Wotten’s 1604
observation that “An ambassador is an honest man sent to lie
abroad for the good of his country” to realize that




ambassadors seek, where possible, to mollify and flatter their
host country. However, if harsh and true words are sometimes
inadvisable, there is always the possibility of dissimulation or
silence. Itis not necessary to say things that are wrong, and, as
a glance at the Egypt country profile in this survey, or Habib
Malik's essay “Middle East Christians: Accelerating Erosion,”
or, indeed, the State Department's own human rights and
religious freedom reports on Egypt show, these words are
wrong. And if an ambassador says such things, there is at least
the possibility that his embassy, which compiles the raw
materials for religious freedom reports, may be affected by
such sentiments.

The most recent State Department report on religious
freedom in Egypt has its strengths and is stronger than the
reports published before 2005: unlike these earlier documents,
it does not say the situation is improving. In keeping with the
2005 report, it no longer claims, as it had in earlier reports, that
the “practice of Christianity or Judaism does not conflict with
Shari’a (Islamic law),” nor does it make the weaker claim, used
in 2004, that “the Government does not consider the practice of
Christianity or Judaism to conflict with Shari’a.” Instead it simply
says that “religious practices that conflict with the Government's
interpretation of Shari'a are prohibited” and gives no opinion as
to whether this interpretation conflicts with Christianity and
Judaism. This change suggests that the State Department may
accept that there are such conflicts.

However, the report continues to suffer from defects,
particularly concerning its use of excessively mild and, in some
cases, misleading language. It says that “members of the non-
Muslim minority generally worship without harassment...,"which
underplays the fact that freedom of worship is only one
component of religious freedom. It is also unclear what
‘generally” means—it might only mean that most worship
services do not suffer harassment most of the time, which
would be a very weak claim. It says that “there were occasional
reports that police harassed converts from Islam to
Christianity.” “Harassment” is much too weak a word to
describe the fact that such converts have been arrested,
imprisoned, interrogated, and tortured, and that in November
2003, one such convert died in police custody. Converts also
fear attack and even murder by Muslim radicals. The report
itself gives the example (omitted in the 2005 report) of Baha al-
Aqgad, a recent convert to Christianity from Islam, who on April
6, 2005, was arrested on the grounds that he had ‘defamed
Islam’ and held in Doqgqi prison. He was transferred to various

prisons and detained until April 2007. “Harassment” is an
inadequate term to describe torture, or a two-year
detention without trial or charges.

Another example of misleading language
involves references to “sectarian clashes.” The Report
describes as “sectarian clashes” the incidents that took
place in January 2006 in Udayssat, near Luxor. Its
description also says that “‘On January 18 several
hundred Muslim residents of the area surrounded the
building, vandalized the property, and attempted to set it
ablaze. In the ensuing melee, approximately a dozen
persons, both Christian and Muslim, were injured, along
with several policemen. On January 20 assailants killed a
forty-seven-year-old Christian farmer, Kamal Shaker
Megalaa, as he returned from his fields. The Luxor
district attorney ordered the arrest and investigation of
several Muslims from Udayssat on suspicion of
involvement in his murder.” This is a description of
attacks on Copts, not of a “sectarian clash.”

In describing attacks on three churches in
Alexandria in April 2006, it says “Mahmud Salaheddin
Abdul Razzak, a Muslim man, carried out sequential knife
attacks at three Alexandria churches, which resulted in
the death of seventy-eight-year-old Noshi Atta Guirgis
and injuries to more than a dozen other Christians. The
police quickly arrested the twenty-five-year-old Razzak,
who had a history of mental illness, and charged him in
the murder and assaults.” It is not clear why the report
say that the man was arrested “quickly” since, if he was
the perpetrator, he managed to attack a dozen people in
three places, one of which was nine miles from the
others. The State Department also seems to have
accepted the Egyptian government contention that there
was only one attacker, whereas other reports refer to
several attackers and suggest that one person could not
have conducted nearly contemporaneous attacks in three
varied locations. In addition, the Department appears to
accept the Egyptian government's claim that the
perpetrator was mentally ill, without alluding to the fact
that, as a means of minimizing their importance, that
government frequently describes religious attacks as
having been carried out by mentally ill people. This claim
has been made so often that Egyptians frequently make
a joke about it: we are a country of mentally ill people.




Perhaps most importantly, the State Department
reports sometimes display a truncated view of religion. (See
also Thomas F. Farr essay ‘Religious Freedom and National
Security,” which describes a consistent tendency to
underestimate the importance of religion). At times it contrasts
politics, nationalism, and ethnicity with religion, as though
concrete acts, events, and movements were necessarily of only
one or another category. In fact, most things human are several
of these things at once. A war can be both economic and
religious; a conflict can be both political and religious, just as a
wall can be both thick and tall. Cultures are usually religious,
and religions are usually cultural (see Appendix | “The Nature
of Religious Freedom”).

This is not a mere definitional quibble of interest only
to academics: it is central to the proper implementation of the
entire 1998 International Religious Freedom Act. The focus of
the Act is not human rights violations against “religious” people.
After all, since most people in the world claim some form of
religious identity, then most human rights violations of any kind
are against religious believers. The Act is instead concerned
not with all forms of restrictions or persecution of religious
people, but with persecution with a focus or the grounds that
are themselves in part religious—where a person’s or
community’s religion is a component of the persecution or
discrimination they suffer. Hence a truncated view of religion
would lead to a truncated implementation of the act.

Despite these critical comments, it must be
reemphasized that the State Department reports are generally
exemplary pieces of work and the Reports on religious freedom
marks a milestone in reporting on religious freedom. These
problems do highlight, however, the need for standardized
criteria.

Conclusions

It is clear from the following pages, as well as from State
Department reports and other surveys, that violations of
religious freedom worldwide are massive, widespread, and, in
many parts of the world, intensifying. This leads to three other
conclusions; first, that attention to and action on religious
freedom have been comparatively weak. Second, that the
important role of religion in conflicts and in political orders has
been comparatively neglected. Third, that both of these
situations are now beginning to change, a change that we hope
this present survey will accelerate. BN

A religion or religious system is a dynamic,
living reality. While it can be identified and
studied through characteristics such as rituals
and sacred texts, it is in essence a living thing,
which is given expression through all its
characteristics. As dynamic, living realities,
religions help provide meaning for those who
follow them.

It is not possible for any religion to exist with
doctrines, but without ritual. It is practices,
such as rituals, which give the doctrinal
elements a lived expression. All religions need
key tenets or doctrines which act as a general
guide and hence unify the different
communities which follow this religion. On the
other hand, these key beliefs allow individual
groups to re-interpret the universal meaning to
make it applicable for their particular
community.

Sacred texts interact with the key doctrines, as
these key doctrines are contained in and
expressed through these sacred writings.

Furthermore, in order for religion to exist as a

dynamic, living entity this doctrinal dimension,

as contained in the sacred texts, must also be
applicable to the practical demands of daily
life. This is where ethics comes into play, as it
is ethics, which embodies the doctrines in the
form of laws and precepts thus allowing for the
practical application of religion. In other
words, ethics, which is a system of specific
standards by which moral conduct can be
judged, is derived from values, which underpin
the religious system.

A central part of religion is response to and
interaction with the supernatural or sacred.
Through the understanding of the key doctrines
and ethics of the religion, as contained in the
sacred texts believers are able to give
expression to their understanding of the divine.
This element is the ritualistic dimension of
religion. The believers of that religion, by
partaking in worship, teaching, and prayers
give expression to and come to a greater
understanding of this ultimate reality.




Figure 1.1: Religious Freedom by Area
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Presidents Corner

PAUL MISIKO

ENDING DRAUGHT &
HUNGER IN AFRICA:

“Embracing Liberal Techhologies”

The ranking of superstition as
witnessed within Africa’s interior is no
exception from the many traces of
regions where the Church of England
and the Vatican have entrenched their
root system. The benefits of doubt
have never been clear, for religion and
blind-fold belief has been promising,
to the extent that the role of critical
thinking has failed to bare any fruits.
Science has been seen as struggling
alongside other disciplines, just to
stamp the tested solutions that could
alleviate the continent out of its
current upheavals. Africa, as we know
it, still suffers from hunger and
disease, many of which are curable
and could be prevented with proper
diet. The prime solution has always
been to advocate for improved
methods of cultivation, to accord
science the technological recognition
it deserves and to accept that the
time-space continuum has been
disrupted for the better, where the
world behaves holistically under

denominator of humanity.

In July 2011, Kenyans united in an
extra-ordinary way to respond to the
natural oblivion that had incumbent
their counterparts on the northern
border. The Samburus, the Pokot, the
Oromos and Kenyan-Somali were
starving to death, getting dehydrated
and malnourished for lack of proper
resources and basically food, owing

greatly to their cultural practice of
pastrolism as opposed to cultivative
agriculture. To that end, the country’s
leadership was embarrassed, having
just pledged support to Japan and
Haiti, its own backyard was suffering
irreconcilably. Mostly so, the areas
suffering have tributaries to major
lakes, these areas have fertile soil.
Yet the livestock is dying, the people
are becoming unbearable, all in fear of
what the world would think of Kenya,
the diplomatic fear of inconfidence. As
such, the leadership must always
erode its ftraditional process and
emulate the western culture, even
without following a proper patter to get
there, not knowing that the developed
world has a history in industrialization,
hundreds of years invested in trial and
error of science. That era when the
continental Africa was still a hub for
raw materials, a source for manpower
and a location for settling excessive
population from Europe that was as a
result of improved diet and better
living conditions as profited from free
trade.

It is on this premise that the country
has stepped back its effort of
accepting its role towards public
understanding of genetically modified
foods, initiatives that could result to
abundant food stock, a food security
in its own making. The problem of
course is diplomatically related, with
threats of sanctions from importers of
Kenyan tea, who are mainly in
Europe, making the largest buyers of



the country’s cash crop but also the
stubbornly resisting continent when it
comes to technological farming. They
rather go organic, evoke the
mythology of GM and steer a
superstitious behavior onto those who
depend upon their buying of them
agricultural goods. African countries
are thus stranded in the dilemma of
hope, not knowing what trade policies
would  better  promote  good
governance. Europe on the other
hand, proclaims that it has been there,
done that. Technology is not new to it,
they invented the wheel, they related
Art to mathematics, and made
democracy understandable through
Arts. No one understands democracy
better than the English, the Britons, or
rather, the sterling colonialists of the
imperial world.

The world as it is, has been analysed
to be at the verge of challenges,
ranging from depleting non-renewable
resources to the distortion of the

ozone layer. As such, hot topics
remain to be “food security and
energy’, all bounded under the
significant change in climatic patterns
as experienced and expected to
become. The best solution into
maintaining balance with nature is to
invite science into the daily do. To
incorporate nature friendly scientific
practices that could be enhanced for
generations to come while preserving
the natural process of change within
planet earth. It is further presumed
that without genetic modification,
humanity is headed into self
destruction, an Armageddon of self
induced calamities that proper timing
would avoid, or rather, save us away
from.

As | noted above, GM crops and GM
foods have proved to be one of the
most contentious public issues in
European society. Technical and
economic benefits are offset by
perceptions of risk to human health,
environmental impact, increase in
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economic power of multinational
corporations, deterioration in food
quality, threat to traditional farming
and rural society, and general moral
acceptability. These attitudes are
shifting, but are still strongly hostile to
GM technology.

Present European Union policies and
perceptions make research, product
development and commercialisation in
agricultural  biotechnology  difficult,
especially in developing countries that
engage in agricultural trade with the
EU. European consumers generally
perceive GM foods to be
‘contaminated’ and therefore
developing  countries  that are
dependent on the markets in Europe
do not wish to grow them and are
losing out on vast socio-economic
benefits. There are also issues
regarding the strict traceability
requirements specified in the EU
regulations, which most developing
countries will find difficult and costly to
implement and are unlikely to
measure up to. Such policies require
that a crop variety must be able to be
traced to its country of origin, or
rather, to the responsible farmer.
Some form of crop identity. Which
increases the level of superstition
involved in cultivating such crops or
using such seeds, as the European
system of religious infliction has
refused to accept scientific facts within
the secular realm it deserves. Instead,
science must be pillared on the
religious creed, ordained by god in
some way and provable that Gods
presence is with the products so
developed. The full benefits of
agricultural biotechnology will only be
realized if consumers and food

manufacturers consider it safe and



beneficial. . Although few internationally
comparable public opinion surveys have
been conducted on this issue, the
available evidence suggests that public
attitudes differ sharply both
between/within countries and are evolving
over time.

Africa is caught in a dilemma: should it
embrace the technology to help feed its
hungry people or rather protect them from
possible dangers? The potential benefits
of the technology are substantial and this
for a continent that has benefited little
from the green revolution. Moreover, it
could increase food security not only by
increasing vyield of food crops but also
reducing yield variability and risk. All these
for the only region in the world where the
number of malnourished children has
been increasing since 1970 and is
expected to rise even over the next 20
years.

GM crops are so useful to farmers
because they can be engineered to be
resistant to diseases and pests and to
have increases in nutritional value,
‘Golden Rice’, rice enriched with vitamin
A, is an example of this. Most importantly
though, are the advances in biotechnology
that make it possible to genetically
enhance plants to produce
pharmaceuticals and vaccines. At least
with such initiatives, eye problems will be
a history in Africa, given that at least 60%

of adult Africans suffer from night
blindness or related disorder.

Despite the benefits of GM crops in Africa,
controversial concerns have been raised.
Some of these concerns are general,
including food safety and ethics, and
negative effects on trade with other
countries opposed to GM crops. Others
are specific to developing countries,
especially Africa, in particular; that they
are not in interest of the small scale
farmer, that they are dangerous to the
environment and that the institutional
framework is not in place for their
deployment. GM crops would not be in the
interest of the small scale farmers
because they do not respond to the
farmers’ priorities, their traits would not
respond to a particular demand and their
seed would be expensive. On the
contrary, GM technology would only be
beneficial to the agro-business and seed
companies, who can protect their interests
through Intellectual Property Rights (IPRs)
and terminator genes. Farmers would
increasingly depend on the use of extra
inputs such as herbicide and purchased
seed of the new varieties while loosing
biodiversity of landraces. Institutionally,
African countries might not be adequately
equipped with the appropriate bio-safety
regulations to make informed choice and
lack democratic procedures through which
poor consumers can express their choice.
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To make informed choices possible,
scientist need to experiment, adapt and
test GM technologies in Africa, with all
precautions in place and using
participatory methods, so poor farmers
and consumers are not denied a chance
to improve their livelihood due to an
academic debate in which they cannot
participate.

Kenya is well positioned and prepared to
utilize the novel technology involving
genetically modified organisms (GMOs).
Kenya has the necessary biosafety
policies in place and has experience with
a variety of genetically modified crops.
The country also has facilities like
biosafefy laboratories, biosafety
greenhouse and an open quarantine field
site, all ran by Kenyan scientists trained in
biotechnology and in place to position
Kenya at the forefront of research in
eastern Africa. We should not limit our
scientific courage by blindly following on
the belief system as dictated by our trade
masters, we must be free to seek
guidance within our very own traditions,
free to invest in our conscious, free to
have religious justifications of our own
inclinations. B8

Paul Misiko s President at Jahwar Amber
Fellowship Fund. He owns the Ketngoma Studios
in Nalrobl and has been working with street
childven to evpower and develop thelr talents.



Characteristics of Religion

Beliefs and believers - Beliefs are the key tenets,
doctrines, or values, which underpin the religious practice
of a particular religion for the believers

. Sacred texts and writings - The most important beliefs of
a religion are contained in its sacred texts. Usually these
beliefs were in oral circulation before they were written
down in the sacred texts. These sacred texts contain sacred
stories, which explain through historical or non-historical
means, how people are connected to this supernatural
dimension

Ethics — this is simply the reasoning behind moral decision
making. The ethics and precepts of a religion are the laws
which embody the key doctrinal tenets of a religion and
allow for the practical application of that religion. In other
words, ethics offers a system of standards which regulate
moral decision making

Rituals and ceremonies - are practical expressions of
aspects of a religion. Rituals and ceremonies involve
prescribed words and actions along with the use of
symbols. Together these reflect an understanding of the
sacred dimension. Thus, rituals and ceremonies help to
lead to a greater understanding of the ultimate reality




NANJALA MAJALE

TRADITIONAL AFRICAN RELIGION:

Paradigm SV\L{t Lnto the Past

For many years, the overt nature
of discrimination against
continental Africa development
has been witnessed, limited by
the intellectual property rights as
advanced by those countries who
rank themselves as first, limited
in divide as classified with the
shape of the nose if not the
colour of the skin. Factors that
have led to the rise of India and
the growth of China to be the
world’s largest liberal economies.

Africa is no different in
experiencing this isolation from
the western countries, and
although we all share in colonial
history, our resourceful dilemma
needs technological intervention,
activities that the west have
found as ways to string
hibernation to our development
appetite, to steer dependency
through unworthy tactics and
erode our dignity of diversity
through cultural monopolies that
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tend to divide if not to unite us against
each other. Religion remains a key pin
to this struggle, and Africa can only
realize its potential if practical
skepticism and the search for truth
remain rooted within its own identity as
African.

Then came a call for genetic
modification, a scientific quest to make
Africa ultra modern, whereas all the
raw materials for the world’s largest
pharmaceuticals are extracted from
within Africa. The west is trying to
justify its evil nuances, its luck of
ethics towards African traditional
environment. In this time when
HIV/AIDs remains a deep challenge to




Africa and maybe Asia, but never is it
reported that some Americans or
Europeans are suffering from the
pandemic. To them, simply put,
Malaria is more deadly than HIV/AIDs,
for malaria limits their potential to
explore the continent for more
adventives resource discovery, hence,
a global campaign for malaria free
Africa.

Talks at the World Trade Organization
meetings have recently been blunted,
with findings of African intellectuals
stepping up their games against
possible divisive tactics as deployed by
the resourceful west. Yes, Africa lacks
the technology to extract its wealth into
beneficial products, but equally, the
west lacks a conducive environment to
cultivate the raw materials needed for
its  futuristic  technology.  The
interdependence between Africa and
west must not be imposed; it must be
cultivated into a mutual understanding,
into accented development
achievements whose benefits trickle to
the rural farmers, the village child and
the house woman.

With the provoking brain drain from the
western research foundations, a cry for
internal  liberaton  away  from
destructive dependency was revealed;
Prof. Obel, a renowned medical
practitioner, decided to trace his
traditional roots, to discover what his
ancestors or rather, what his religion
had to offer with concern to the
HIV/AIDs  pandemic, since the
American and  Oxford trained
researchers were inflowing the country,
collecting data and repeatedly giving
empty promises. They were doing
analysis, using African population as

test subjects, treating their own but
keeping in check a dependant relation
for  the drugs, for  their
pharmaceuticals depended on the
African forest. The rescuer, as
always, as been the east scientist, the
Indian gurus who have now
challenged  western  ideologue
thinking to be the best medical
practitioners world over, enjoying the
diversity of its vegetation and dynamic
population that offers a ready ground
for even policies; factors whose
success trickle greatly into African
continental ambitions.

The issue of land has always been
the key component on defining
African traditions, and it has been the

basic unit of communal progress,
where poverty is measured as
analysed from the products of the
land at any one time. And with
communal land, it becomes a problem
to erode the basic fundamental rights
of the African individual, let alone,
separate him from his cultural practice
as generated with time from ancestral
past. The ripe tactics, as emerging,
are to storm the religious wave with
scientific ~ corroboration  geared
towards having a secular planet, an
adventure that has economic
pronunciations’ than social welfare.
Imagine the origin of colonialism was
an introduction of Christianity, a
destruction of the African religious
system and discrimination of thought




infto who was really defined as
intellectual, with many Africans who
proved their imaginative capacities
being oppressed in open to serve as
examples against possible skeptics.
The African was simply supposed to
worship, and among his gods was the
white man, the colonialist, the master,
the giver of the daily bread, the
forgiver of trespassing and the breaker
of chains in this continent of sinful
slavery.

It is this rebellion that has driven
Africans to embark into their inner
discovery, to accept that yes, the
western medicine is effective, but not
that we can't look deeply into our
traditional concoctions for a mutual
satisfaction. And as Prof. Obel proved
the inadequacy of the western
scientific thought, he elevated African
traditional knowledge into providing a
cure for HIV/AIDs, a dose that cured
his blood from that death that took his
wife. That it is all up to Kenyans and
Africans to look into their past and
appreciate their own traditions within
this world of global concepts.

In the same light, just across the
border into Tanzania, Daktari Babu, an
elderly within Loliondo community in
Arusha, declared that he had been
empowered by God to generate a
traditional brew of medicine that would
cure any known disease, even those
unknown within the quest for science.
It was simply to be the wonder
medicine, and with history as to what
‘Pearl Omega’ (Prof. Obels medicine)
had done, no one wanted to miss this
chance of a free dose to ultimate cure.
Daktari Babu was giving his medicine
for free unlike Prof. Obel who refused
to share his medicine publicly for fear

that the western pirates would do
experiments with it. He therefore
consumed all of it, got cured, and hid the
recipe in a black box, threw away the key
and now remains a raw model to those
scientists who are still struggling with the
chemistry. And so, the journey to
Loliondo became a business for the
transporters, for the brokers of the doctor
and the deliverers of hope. It is recorded
that a pilgrimage of about eight million
humans from all over the world has
travelled to Loliondo in the year 2010 -11,
most of them being tourists who conjoin
their travel schedule to enjoy the
mysticism of Africa, to witness the wonder
of this continent. A continent that is so
rich, yet so poor.

| will not deny that Africa needs help from
the west, that Africa needs intellectual
boost from the world and Africa is indeed

part of this globalised trade,
interdependent within itself and related to
the planetary systems of hope. At least,
Africa has religion that traces decades
before the origin of colonialism, it had
mathematical calculations demonstrated
by the Egyptian architects, who besides
demonstrating outstanding Art in painting,
could also curve on stone, metal or
anything, including tattoos. Nothing is new,
only the element of rapid time, for the
African time was slow but sure, focusing
on past achievements. The time, as

introduced  with the tenets  of
industrialization is future time, a time that
competes with  African gods, and

ultimately, colonises the masses been
defeated by an even more superior god.
Facts like these, as documented by the
western fanatics, the traditional illiterates,
remains a steer of division or rather, a
catalyst for religious hatred. Islam in itself
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declares war with the western culture,
branding terrorism as an independent
interpretation ~ of  advances  as
experienced by both parties. Thirdword
or rather, Africa and Asia (to some
extent, South America) has been
stepped upon into becoming agents of
hope for a more superior race. It is the
only region whose culture has never
received global appreciation, yet its
contributions towards innovative thinking
remain limitless and of benefit to trace.
Only when a festival of hope, restoration

restoraton and appreciation is
accommodated, only then will religious
freedom be seen a genuine course.
Otherwise, it is just an empty call into
the trumpet of destructive self induced
armageddon.

We need to trace our traditions, we
need to generate appreciation and we
need to relate such quest with
economic ambitions, so as to forever
challenge the vocabulary of poverty,
using our own rich culture and our weal

-Ith of renewable resources. We have the
gold, we have the oil and we have our
forest. All we need is just peace and more
peace; virtues which come with religion, a
free atmosphere to accommodate African
traditional religions. BN

Najala Majale ts a tour guide and an
assistant at JAF Nature Teens progiam,
where she coovdlinates camping activities.

AFRICAN ART

Art forms in Africa date back to prehistoric times. Among
the earliest types of painting found in Africa are cave
paintings showing men and animals on the walls. These
are believed to have been done by early Bushmen, better
known as the San people, who now live in the Kalahari
Desert of southern Africa. They once roamed the continent
from south of the Sahara to the Cape of Good Hope.

African art is deeply rooted in the magic of animistic
religious rites. Carved wooden figures often represent the
homes of the gods who rule the tribesmen. An African who
has a carved figure [which is called a fetish] may address
the spirit that lives in it. He believed that the spirit would
protect him.

The great qualities of African art and music were not
appreciated, recognized, or understood by people of the
West until fairly recently. There are many reasons for this.
African art and music were quite different from what
Westerners were used to seeing and hearing. Our
knowledge of African culture was very limited. Westerners
did not realize that the art works were part of the religious
and cultural life of the African peoples. The music seemed
to be without rhythm, and the sculpture seemed almost
childish to them. These art objects did not fit into the ideas
of what westerners considered “art”.




Only in the last seventy years
have artists begun to recognize that the
African forms and creations are related
to their own experiences. It should also
be kept in mind that our knowledge of
African art, sculpture, and music is still
limited. We do not have many objects
that date back to much earlier than the
19¢. Recently, discoveries have been
made that give us information about
earlier times. Although early artists
used stone, bronze, and terra cotta, the
favorite material used was wood.
Unfortunately, the moist climate and
hungry insects have destroyed all but
the more recent wood carvings of the
last two centuries.

When European missionaries
penetrated the interior of Africa for the
purpose of converting Africans, one of
the first things they did was to try to rid
the tribes of their tribal gods and
ancestral spirits; these were
represented by the carved figures and
masks. Thousands of sculptures and
masks were burned by missionaries,
and others were hidden away by the
natives. Some smaller tribes thus lost
their religious art forever! The artists of
some ftribes turned to making new
carvings that represented the figures in
the new Christian religion. Since many
of these figures still had the primitive
style of the traditional cultures, they,
too, were looked upon as pagan,
primitive, and were not accepted in the
mission schools and churches.

African artists  trained in
European and American schools have
returned and revised African styles in
sculptured decorations for modern
architecture. Some Nigerian
woodcarvers still make ritual masks but
with designs that reflect the strength of

modern African cultures.

The settled farmer tended to
develop a more permanent and
impressive form of sculpture and other art
forms than the nomadic herdsmen of the
past. The farmer, who has a permanent
home near his work, had more time to do
artistic work. A nomad, always on the
move, does not collect anything that
might be heavy or easy to break. His
artistic outlet is seen in the decorations of
his women mats, tents, clothing and other
textiles, harnesses, basketry, ornaments,
and other articles. The nomadic
herdsman, whether he makes his way
across the sands of the desert or the
grasslands of the savanna, does have
time to make lightweight wooden masks
which are used for ceremonial dances.

Modern  African artists and
sculptors have developed a new realistic
style of art for commercial uses. They
make beautiful carved heads and figures
of wood, soapstone, and metal. These
are primarily for tourists and home
decoration and are to be found in art and
souvenir shops all over sub-Saharan
Africa.

African art is closer to modern art
than it is to traditional art forms because
the African artists often seek to express
ideas or emotions rather than to imitate
reality. This is known as abstraction.
An African mask or figure is often created
to express a religious idea, which may be
clear to the artist and to his fellow
villagers, but often is not understood by
an outsider.

Sub-Saharan art has never been a
specialized  activity separate  from
concerns of daily living. Traditionally, an
African artist is first of all a craftsman who

makes useful objects. Whether he
produces a mask for a magical ritual, a
piece of cloth for a ceremonial robe, or
a necklace of bones to ward off evil
spirits, the artist tries to give his work a
beauty that would be appreciated.

Most artists are farmers or
herdsmen who are also able to turn out
good tools or household articles. They
often produce carvings in their spare
time at the request of the chief or
anyone else who has a particular
ancestor he wants to honor. he might
also be asked to create an original
mask for a special religious holiday.

Wood rots very rapidly in tropical
climates. Therefore, many wooden
works of art from the past have been
destroyed. Some of the existing African
art pieces now in Europe and America
may be only a few decades or a century
old. Often, copies are made available
of valuable pieces so that the form and
design will not be lost. The forms in
African art are by and large associated
with religion. African masks




are one of the most common art forms
and are worn as part of a religious
costume. In the court or the ritual, the
symbolized forces of politics and
religion can be made real, so that the
drama of "justice of the mouth" can be
reenacted. The mouth is used to
explain indeed, to communicate the
here and now, the present reality. Much
African  masked drama is a
reincarnation of the basic myths of
creation, the power structure of the
society, the myths of history and
religion, and even the myths of
settlement patterns and the original
establishment of a tribe in a particular
area.

Figurines are not really worshipped.

They may be used as symbols of
forces, ideas, historical events, myths,
which are very real in fraditional
African tribal society and are held to be
sacred. The people do not bow down
to wood and stones. Rather they stand
for something important and holy.
Giving living reality to the myth through
drama and art is the most vivid way of
making people recognize their
dependence upon the myth and upon
the society whose members live more
orless by it.

African art has had a decided
influence on modern European and
American artists. At the beginning of
the 20c, African carvings appeared in

Paris,France, and influenced the works
of a number of European artists. Pablo
Picasso, the famous Cubist artist,
became so interested in some of the
African carvings and masks he had
seen, that he used the forms and styles
in some of his paintings. Picasso, for
example, began to experiment in what
is now called his "African Phase," and
produced many modern paintings with

African  motifs and  techniques.
Amedeo Modigliani, a modern
sculptor and painter, carved and

painted many works which showed that
he was influenced by African art. g |

Letter of the year

PAUL MISIKO: Br:
BINYAVANGA WAL
BOAZ ADHENGO:

Greece is the word...

Two issues and five bottles of Greece’s finest (Metaxa cognac — my
favourite way to relax with Balozi Journal)later 1 realize the
spectacularity of directory. Reading your articles is like getting a
lecture that inspires you for months after.

You need to have better photos and original cartoonist, though your
writers are becoming legends in African liberal thought. Could you
also preempt the theme for next editions, so that volunteer writers
might have a contribution?

+ Atheism and Hunger”

Arian Supersiinion
e bsic T an iehstos ooo cot

Kenan Patrias, Athens Greece

Say “airforce kode!”




About JAF: Origins and Ambitions

Jahwar Amber Fund is a registered charity
organization under the Kenyan laws CAP 142
empowered to operate as a not-for-profit
organization dedicated into the ways of Unitarian
Universalism, joining into the world movement of
‘Religious Freedom” associations.

The organization originated as a secular
organization, adhering to the principles of church-
state separation as the core crux of its activities. It
therefore membered other likeminded secular
organizations, and to greater extent, radically
secular organizations of atheism until recently when
the concept of diversity and its practicality became
obvious through reports as advanced by the
Unitarian universalist Association, an initiative that is
very unpopular in Kenya, but very practical in
essence. Thus, in our member activities, we
embrace the possibility of an all inclusive festival, to
celebrate humanity and diversity that we are as a
people, to elaborate the fundamentals of belief
system and traditional magnitude that we poses as
being, all in such for the ultimate truth.

We have therefore branded our 2012 annual event
to be ‘Festival for Religious Freedom’, and we intend
to include the hindu, atheists, moslem, Christian,
jewish and agnostics under one roof, to celebrate
this freedom of religion in a style and showcase our
mutual diversity, our coherent indifference as a
people, as a nation. We envisage that you can be
religious without God and have God without
religion;, and in this way, our arms are stretched
beyond the limit, for we are growing and embracing

Al

the international world in such magnitude as no
African state has experienced in its making.

As at the time of this publication, we have submitted
an application to join the International Association of
Religious Freedom, which we intend to be confirmed
this March of 2012.

We yarn for organizations to embrace the Balozi
Journal and interact with other groups in Africa
through us. Share your articles and help distribute the
information of hope as widely as we possibly can,
especially in Asia-Arab and Arab-Africa, where
draconian policies interfere with religious liberty, and
consequently the church-state separation. The rising
number of those persecuted for their religious
preference has never reduced; with changed tactics
including public flogging in sudan, what less can we
advocate for, only a democratic system of worship as
necessitated through shared information.

Balozi in its Swahili interpretation means “diplomacy”
and it is the tool we are using to reach out to the
world, be it the world of religious or the world of like
minded traditionalists, we as Jahwar Amber Fund are
committed to embrace the best practices of factual
hope and not ignorant hope as has been
energetically inherited by our national administrations
and now, the continental amalgamations. We will use
Art and Sciece to make our system known and
expose our own selves to the world beyond us. What
else can be there beyond science? Only religion!

Find out by reading our next electroniC version
of the Balozi Journal, this September 2012. g |x
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CONTRADICTION?

The Balozi Journal (ISBN: 978-0-557-58274-7) is published bi — annually in January and September by
the Jahwar Amber Fellowship Fund. Balozi Journal is registered in the Kenya Patent office. Copyright

© 2009 by the Project Nabuur Art Institute

Unsolicited manuscripts may be submitted electronically to balozi@projectnabuur.org or via regular
mail to The Editors, Balozi Journal, P.O. Box 75986 — 00200, Citysquare, Nairobi. Manuscripts must be
typed, double spaced, and should not exceed approximately 1500 words. All references must be in the
form of numbered endnotes and should be strictly limited in number. Please include an abstract of no
more than 100 words, as well as a brief biography of no more than 50 words. The Journal will not
consider manuscripts submitted simultaneously to other journals and magazines.

All rights reserved. The Balozi Journal encourages the reproduction of articles and other materials
appearing in its pages; however, not portion of this journal may be reproduced, by any process or
technique, without formal consent of the editors and publisher. For permission, please contact Project
Nabuur Press or visit www.press.projectnabuur.org/permissions Copies may be made for personal or
internal use on the condition that the copier pays a fee of $0.70 per page through the Kenya
Intellectual Property Rights Clearance Center.

Project Nabuur Art Institute is a private, nonprofit Kenyan civil society organization that directly
promotes the freedom of inquiry, reason and science in all areas of human endeavor. It woks with
lawyers, environmentalists and researchers around the world to provide assistance to local
communities in facing developmental challenges. Through its nature teen program, the organization
has been at the fore front of advocacy on Climate Change and Terrorism. As a center for critical
reflection and research on human development, the institute donates an annual appropriation to the
Jahwar Amber Fund for grant — making program to support the strengthening of nature teens program
nationwide. The Journal, which is supported by private funds, has an independent editorial board that
advises the editors in setting editorial policy. JAF Inc. does not endorse the views expressed in the
Balozi Journal, which are those of the authors or editors.

This Journal is not available for open access for its endowment relation in support of Jahwar Amber
Fund from subscriptions so received. Periodicals postage paid at Citysquare, Buru Buru and additional
mailing offices.

POSTMASTER: Send address to Balozi Journal, Jahwar Amber Fund, P.O. Box
75986 — 00200, Citysquare. Email: jrmiblz@)jaf.projectnabuur.org.

Annual Print Subscription Rates: $45.00 for individual; $125 for institutions.
Subscribers in Uganda and Tanzania, add $3.00 for postage; Outside East
Africa, add $10.00 for air freight. Single Issue Rates: $12.00 for individual;
$45.00 for institutions. Electronic subscription is unavailable.

Direct all subscription inquiries to: The Project Nabuure Press, JAF Journals
Division, P.0. Box 75986 — 00200, Citysquare. Tel. (Ken): 20780323; Fax:
203606000; Toll — free: 900 — 345 -645: Mobile: 0733867644; Email:
jmiblz@jaf.projectnabuur.org.

For information on the current issue, past and present tables of
contents, recent events by JAF, subscriptions, submission guidelines,
and more, visit JAF Virtual at www.wordpress.jahwaramber.com (also
available via www.press.projectnabuur.org journals/balozi_journal)
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